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I. THE PROBLEM 


1. “National reconciliation and concord" was the goal of the 
Agreement on Ending the War and Restoring Peace in Vietnam (the 
Paris Agreement), signed in Paris on January 27, 1973. 


The Agreement required the United States to withdraw its forces, 
stop intervening in the internal affairs of South Vietnam, and 
to respect the right of the people of South Vietnam to self- 
determination and other basic rights such as their independence, 
sovereignty, unity and territorial integrity. (Chapters I and ITI) 


The Agreement also stipulated the general principles of the re- 
conciliation among the Vietnamese themselves. This reconcilia- 
tion will be carried out in two phases: one, a reconciliation 
between the opposing parties in South Vietnam (the Republic of 
Vietnam and the Provisional Revolutionary Government) with a 
political solution based upon the right to self-determination of 
the people of South Vietnam, and two, reconciliation between 
North and South Vietnam by reestablishing normal relations and 
gradually reunifying the country by peaceful means through nego- 
tiation. (Chapters IV and V) 


Two years have elapsed. The United States has withdrawn its forces 
and repatriated its prisoners of war "with honor". A number of 
Vietnamese prisoners of war have been exchanged. Bodies to con- 
trol and supervise the ceasefire were formed; the two South Viet- 
namese parties began negotiations at La Celle de Saint Cloud and 
Saigon. Then everything stopped, despite the fact that on June 13, 
1973, the four belligerent parties signed a Joint Communiqué in 
Paris pledging to seriously implement the Paris Agreement. 
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In 1974 the situation worsened. Negotiations between the two 
South Vietnamese parties ended abruptly and the war was openly 
resumed at the tempo of the years before the Agreement was signed. 


The United States must be largely responsible for this gituation. 
Despite the obvious fact that its military forces were complete- 
ly withdrawn, both the Nixon administration and then the Ford ad- 
ministration attempted to maintain the same policy in Vietnam by 
striving to maintain American influence in Vietnam and by re- 
fusing the changes required for effective implementation of the 
Paris Agreement. 


2. Faced with this situation, those who advocated reconciliation 
can only gamble on the implementation of the Paris Agreement and 
do their best to shift the evolution of the situation in that 
direction. 


The deadlock of the negotiations, the prolongation of the war, 
the deterioration of the Government of the Republic of Vietnam, 
the aid cut by the US Congress, the opposition to the war ex- 
pressed by the US public and the ever-increasing difficulties 
of President Ford enable us to hope that the situation will 
evolve in that direction and that finally the Paris Agreement 
will be implemented. 


But even if the Agreement is implemented and the United States 
no_longer intervenes in the internal affairs of South Vietnam, 
the question to be asked is whether or not the opposing parties 
in South Vietnam can really reconcile themselves to a lasting 
coexistence and whether or not North and South Vietnam can agree 
to reunify the country by peaceful means. 


In reality the Paris Agreement only is able to turn the armed 
conflict into a political struggle leading to general elections, 
and its role will end there. What happens after that will be by 
and between the Vietnamese themselves. 


Can the Vietnamese from opposing sides, considering one another 
as arch-enemies, cooperate to create a new Vietnam? 


In short, if it is implemented, the Paris Agreement can only be- 
gin_a prolonged period of evolution during which the opposing 


Vietnamese parties have an opportunity for mecondss abseeEe but 
by itself it cannot accomplish reconciliation. 


In order for the term "reconciliation" not to become merely an 
empty pledge and a vast illusion, reconciliation must be estab- 


lished on a more solid basis than the Paris Agreement. 


What are the bases on which national reconciliation can be built 
in Vietnam? That is the topic of this paper. It is necessary to 
identify and confirm the presence of these bases to inspire con- 
fidence in the process and probability of reconciliation. 
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II. LEGAL BASIS 


3. Reconciliation must begin with earnest implementation of the 


Paris Agreement. The Agreement is the primary legal basis of the 
task of reconciliation. 


The Paris Agreement was solemnly signed by representatives of 

the four belligerent parties before a world public and gquaran- 
teed by an international conference culminating in the Paris 
"Act" of March 2, 1973. Signed by Foreign Ministers of 12 nations 
including those of the Five super powers with the presence of the 
Secretary General of the United Nations. 


Legally the Paris Agreement has greater validity than the con- 
stitution which each party in South Vietnam has written for it- 
self. Likewise, the Paris Agreement has greater legal validity 
than the treaties signed individually by each South Vietnamese 
party with other governments. 


Until the people of South Vietnam have a new constitution, the 
Paris Agreement itself should be the basic law of South Vietnam. 


Necessarily, when neither side respects the Agreement, it can 
have no real foree. But when both sides begin to implement it, 
the clauses of the Paris Agreement will be of value to the people 
of South Vietnam - particularly Article 11 concerning guarantees 
of democratic liberties of the people and Article 12 providing 
for the establishment of a National Council of National Recon- 
ciliation and Concord charged with the task of organizing general 
elections. tr 


The Council will be the first new institution originating from 
the Paris Agreement and dependent upon it. 


However, Article 12 of the Agreement is ambiguous regarding the 
structure. the selection of Council members and the authority 
of the Council. Therefore, the formation as well as the actual 
operatiqn of the Council will be very difficult. 


No matter what else happens, the future of South Vietnam depends 
upon the National Council of National Reconciliation and Concord 
because this is the first public institution in which opposing 
factions will have the opportunity to have dialogue and to co- 
operate with one another. 


4. But like the NCNRC, the Paris Agreement only has a temporary 
nature. The definitive legal basis of South Vietnam can only be 
established after the general elections. 


In order for this new basis to have a reconciliatory nature and 
to guarantee the reconciliation, it should be a common cause, 

the fruit of cooperation between the various parties of the South 
Vietnamese people. This can only be a new Constitution written by 
a Constituent Assembly. 


III. POLITICAL BASIS 


5. Reconciliation means above all to end the armed conflict and 
to enter the phase of political struggle. 


The ending of an armed conflict requires a balance of military 
power which does not permit any one side to defeat the other 
militarily. This balance was obtained at the time of the siqning 
of the Paris Agreement, but after two years of continued warfare 
it has become increasingly precarious and disadvantageous to the 
anticommunist right. Under the present circumstances the only 
way to maintain the balance of power is to cease fire, determine 
Clearly the areas under control by both sides as stipulated by 
the Paris Agreement, and begin the political struggle. 


If the political struggle has reconciliation as its goal and not 
elimination of the adversary as in an armed conflict, then the 


political forces must also attain a balance of power permitting 
a lasting coexistence, even if one side has the upper hand. 


At present that balance of power has not been attained in South 
Vietnam, because during the 20 years in power with the uncondi- 
tional support from the United States the anti-communist side 
has never succeeded in forming a political organization with po- 
pular support capable of effectively confronting the well-oregan- 
ized political force of the other side. All the costly efforts, 
from Diem's Can Lao (Labor Personalist) Party to Thieu's Dan Chu 
(Democratic) Party, have failed. 


For 20 years, under the protection of the United States, the anti- 
communist right in South Vietnam felt it necessary only to main- 
tain a huge military, police and administrative apparatus to con- 
trol the people - without ever thinking that one day the US pro- 
tection would end and that it would have to confront the other 
side, not militarily, but politically. 


With peace now in prospect, it has only this huge, costly appa- 
ratus which is increasingly inefficient due to foreign aid cut- 


backs, and which does not have any political power. 


This explains why the anti-communist right does not recognize 
the Paris Agreement which it signed under US pressure and why 
it refuses to implement it. If the political struggle began to- 
day, the right could not help but to lose it ignobly. 


6. But if the right collapses, the balance of power will dis- 
appear and reconciliation cannot take place. 


What is unfeasible and inadvisible is to save the few incompetent, 
immoral and corrupt leaders of the right. What is feasible and 
proper is to build a new, moderate, sound and open-minded right 
which accepts peace and reconciliation. 


In the present situation of South Vietnam, this role would almost 
totally reside in religion, and particularly in the Catholic 
Church. 


In South Vietnam it is the religions, and particularly the Catho-~ 
lic Church, which are the major self-sufficient forces, which are 
well-organized and which have millions of followers. For the 
past 20 years religious groups in South Vietnam have been deeply 
involved in political activities although they pretend to stand 
outside and beyond politics. The Catholic Church in particular 
has been the pillar of both the First and Second Republics (whose 
leaders have been Catholics), after being the pillar of the co- 
lonial reqime. 


It is unfortunate that the Catholic Church in this country has 
always been the accomplice of Western imperialism and has there- 
force been used to serve a blind, immoral and entirely inefficient 
anti-communism which the Americans have continued to employ, in 
the footsteps of the French, for the past 20 years. 


It is necessary but unrealistic to demand that the Catholic Church 
change its policy and thinking. What the Catholic Church may and 
should do immediately, is to support the formation of a new right 
as mentioned above. 


Under the present circumstances, the new right can only aain suf- 


ficient prestige by opposing the corrupt leaders who have already 
lost their prestige entirely. This is what a number of Catholics 


are doing in the People's Movement against Corruption in order 
to achieve Peace, a political force which made its appearance in 
September 1974 and which has stirred up public opinion in South 
Vietnam with Bills of Indictment accusing President Thieu of 
corruption. 


The greatest obstacle preventing formation of a new right lies 
in the lack of political conscisus*=ss among Catholic dignita- 
ries, priests and laymen as well as the too close identification 


of the institutional Catholic Church with the current regime. 


Two years after the signing of the Paris Agreement the Catholic 
Church continues to act as if nothing has happened and as if the 
peaceful life: in the cities could still continue. But the rapid 
deterioration in the situation now taking place will certainly 
cause the Catholic Church to awaken. 


7. Two opposing political forces, one on the left and the other 
on the right, both with political support, might lead to a poli- 
tical deadlock in South Vietnam, were it not for the presence of 


a third force in the middle serving as a go-between and interme- 
diary for reconciliation. 


Evidence that the authors of the Paris Agreement had considered 
this force is found in Article 12 where they mentioned that the 
National Council of National Reconciliation and Concord has three 
equal segments. It is regretable that they did not clearly de- 
fine this third segment, because this has enabled the right to 
deny its existence for the past two years. But anyone with a 
clear mind must recognize that if there are only two political 
forces in South Vietnam, there is no reason why the NCNRC should 
have three equal seoments. 


General Duong Van Minh, who led the coup to overthrow the Ngo 
Dinh Diem regime and who is at present the most prominent poli- 
tical figure in Vietnam, clearly defined the third force as the 
"third political entity" in his open letter to the International 
Conference on Vietnam held in February 1973: 


"It was not the signing of the Paris Agreement which brought 
this Third Force into existence. It has existed for a long 


time and it includes the majority of the South Vietnamese 
People. 


"It includes those who love their country but refuse to be 
dependent upon foreign ideologies, those who have been 
caught between the two systems or who have been oppressed 
by them, those who have fought for national independence 
but who have laid aside their weapons as the war became 

a meaningless carnage between Vietnamese, those who dream 
of democracy but who only see dictatorship. In short, it 
includes all those who follow neither side and so far have 


not had the opportunity to speak their minds." 


More than a year after General Minh's letter and almost simul- 
taneously with the People's Movement Against Corruption, the 
Buddhists have officially formed the "National Reconciliation 
Force". This force is growing rapidly throughout South Vietnam, 
relying on the existing structures of Buddhism and preparing to 
become a third force. 
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With the Buddhist Commitment, South Vietnam has met almost all 
the preconditions and necessary political structures for the 
coming political struggqle. 


On the political stage of the future, the Communists will be the 
backbone of the left while the Catholics may he the pillars of 
right. The Buddhists will be the core of the middle. These three 
forces may form a relatively stable balance for the political life 
of South Vietnam. 


IV. ECONOMIC AND SOCIAL BASES 


8. In Western countries the contradiction between anti-commnists 
and communists, or between rightists and leftists, originates 

from economic and social realities: they are classes born with 
industrialization and have been opposing one another dramati- 
cally for almost two centuries. In short, the core of the right- 
ists is the bourgeoisie while the core of the leftists is the 
working class. 


These distinctions cannot be blindly applied to Asian countries, 
particularly to Vietnam and more particularly to South Vietnam. 
In traditional Vietnamese society, there was clearly a division 
of laboe (intellectuals, farmers, laborers and merchants). There 
were no hereditary social classes with conflicting interests such 
as in Western society during feudal times. 


Eighty years of French domination did not completely destroy the 
traditional structures of Vietnamese society. Vietnam was only 
beginning industrialization and the bourgeois and worker classes 
had not yet developed. Under French domination, Vietnam's basic 
problem was to expel the French and to gain national sovereignty. 
In this effort a number of patriotic Vietnamese adopted Western 
political theories from Montesquieu, Rousseau, Marx and Lenin 

and tried to apply these theories as tools for national liberation. 


Whether they employed liberalism or Marxism, they were above all 
patriots and nationalists. 


Because of this, Vietnamese rightists and leftists do not neces- 
sarily come from fixed social classes, and resistance against 

the French did not rely upon any particular social class. The 
adoption of Western political philosophies was purely intellectual 
and not circumstantial, because almost all the Vietnamese communist 
leaders came from tlandarin, landlord or petty bourgeois families. 
The ideological contradiiction between the Vietnamese leftists and 
rightists is not, therefore, as profound and sharp as in the West. 


And,entirely different than in the West, both sides can meet with 
each other in the spirit of nationalism. The Vietnamese nation 


is a reality with several thousand years of history and not a 
country founded together with the formation of the bourgeoisie in 
the modern era in the West. 


9. In South Vietnam, where the land is newer and more fertile 
than in the north, these characteristics are even more visible. 


Under French domination, agricultural development resulted in 
numerous rich landlords with immense holdings and a large number 
of proletarian tenants. While there was oppression and exploi- 
tation leading to contradiction and dispute between these two 
social strata, they did not have time to become two classes with 
different ideologies. 


Therefore, when the anti-French resistance movement began in 
1945 most of the landlords joined the resistance. Successive 
land reforms by the Viet Minh government as well as the Diem 
government did not meet considerable resistance from the land- 
lords. 


In brief, there, in Vietnam and especially in South Vietnam the 


contradiction between leftists and rightists, between communists 
and_anti-communists, is not based on objective economic and social 
contradictions. Rather, it is a contradiction regarding the theo- 
retical concept of national liberation and the form of social de- 


velopment after the liberation. 


Another characteristic in South Vietnam is the fact that the con- 
tradiction between communists and anti-communists has been deepened 
by cold war propaganda, especially that of the anti-communist 

camps under Diem, because the Communists in South Vietnam never 

had the time and the opportunity to put their doctrine into prac- 
tice. 


In reality the only people who truly oppose the communists in 


this part of the country are the refugees from North Vietnam who 


came to the South in 1954 after the signing of the Geneva Accords, 
particularly the Catholics. But the majority of these people come 


from the poor working class and their anti-communism does not 
have any economic or social basis. 


Whether they are right or wrong in opposing communism, it is 
evident that they cannot accept coexistence with the communists. 
But the generation of the 1954 refugees is getting old and the 
younger generations are not experiencing the same life as their 
elders. Therefore, they cannot think like their elders. 


Most typical of the change in the style of thought among the 
younger refugees is the fact that since 1970 a considerable 
number of youths who opposed the US and followed the left came 
from refugee families. 


10. Finally, the social structure of South Vietnam today is 
relatively flexible, the rate of social mobility is relatively 
high and after three land reforms, the deep contradictions be- 
tween landlords and farmers which often tear apart agricultural 
societies, no longer exist. 


With the exception of a minority of billionaries (most of whom 
gained their wealth from the war), the difference in the stan- 
dard of living is not great. 


Agriculture in South Vietnam is among the most productive in 
Southeast Asia. In peacetime it can be developed rapidly to 
bring economic abundance to everyone. 


Such economic and social conditions cannot deepen the conflict 
between anti-communists and communists but can only alleviate it. 


V. MORAL BASIS 


11. In their several thousand year history the Vietnamese many 
times had to fight foreign aggression and civil wars to preserve 
their independence, unity and territorial integrity. In this 
they have always been successful, despite the "divide and rule" 
tactics of much stronger imperialist countries, and despite the 
fact that they had to undertake a "southward advance" lasting 
four centuries along narrow coastal flatlands stretching several 
thousand kilometers down the coast of the Indochinese pensinsula 
under conditions most favorable to local dissensions. 


The Vietnamese have succeeded because of their nationalism. 


From the Nam Quan Pass to Cape Camau, the Vietnamese nation is 
one: One history, one language, one culture. All Vietnamese are 
clearly conscious of and agree with this fact whether they are 


communists or anti-conmunists. 


No genuine Vietnamese would accept foreiaqners as rulers of their 
country, whether directly (as in the old colonialist regime) or 
indirectly (as in the neo-colonialist regime). 


Vietnamese history demonstrates that anyone who relied on foreig- 
ners to oppose their fellow-countrymen were damned by public 
opinion. For example, Le Chieu Thong, the last king of the Le 
dynasty at the end of the 18th century, sought aid from China 
against the Thanh. Because of this he was considered by public 
opinion to be a traitor despite the fact that the masses were 
still sympathetic to the Le. So the Le dynasty came to a final 
end following this traitorous deed, when a strong Chinese army 
which escorted him back to Vietnam was defeated and routed. 
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The history of Vietnam also demonstrates that in the conflicts 
of men it is the spirit, and not their weapons, which is the de- 
cisive factor. And the spirit which led to the failure of the 
Americans, after the Chinese and the French, is the nationalism 
and patriotism of the Vietnamese people. 


Nationalism is not a label devised by the rulina class to deceive 
those who are being ruled, but it is a most profound and sincere 
feeling which unites the Vietnamese people, and which inspires 
them with an indomitable will to fight foreign agressors. 


The signing of the Paris Agreement and_ the departure of foreign 
troops has given all Vietnamese an opportunity to reapproach one 
another in a constructive national spirit. 


Once the rightists symbolized Vietnamese nationalism, when they 
led the insurrections against the French in the 1930's and made 
considerable sacrifices in these uprisings. And once the leftists 
were devoted more to their international obligations than to their 
national duty, when the Third and Fourth International factions 
fought one another (and sometimes liquidated each other) instead 
of fighting the French. 


Since 1945 the Vietnam war has rallied the leftists to the national 
spirit and their strength as well as their success has been large- 
ly due to this spirit. At the same time, the Vietnam war has de- 
tached the rightists from the mainstream of nationalism when they 
parted from the anti-French resistance (partly due to leftist 
Oppression and partly because of their lack of faith in armed 
resistance) and founded a nation with French help south of the 
17th parallel after the 1954 Geneva Agreement. These rightists 
were further divorced from mainstream nationalism when they per- 
mitted the United States to gradually rule this land and ulti- 
mately asked for US troops to protect them, exactly as: Le Chieu 
Thong had done in the past. 


Though it is painful, we must recognize this truth. And, equally 
painfully, we must say that in the course of this separation the 
Catholic Church and its leaders must bear a large responsibility. 


Now the rightists must return to nationalism in order for recon- 
ciliation to be successful, and this can only be done when they 
remove these corrupt and traitorous leaders in order to become 
new rightists with new leaders, independent from the United 
States and with enough confidence to accept reconciliation with 
the leftists. 


Nationalism is the primarv and most substantial moral basis for 
reconciliation between Vietnamese. 
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12. A_second basis is tolerance, an inherent virtue of the Viet- 
namese people. The Vietnamese have never accepted foreign rule, 
but they are never xenophobic. For example, despite a thousand 
years of Chinese domination and many attempted Chinese invasions 
which were repelled, the Vietnamese have always maintained good 
relations with China and the Chinese residents in Vietnam have 
never been discriminated against or oppressed. France and its 
nationals were later treated in a similar way. 


Unlike other traditional societies of Asia, Vietnam's traditional 
society is not closed to aliens or new thoughts. This explains 
why Vietnam is the only nation to successfully assimilate a large 
number of Chinese (especially in South Vietnam). This also ex- 
plains why Catholicism has been propagated more rapidly and 
successfully here than in any other Asian country. e 


Tolerance is even more visible in the relations between religions 
in Vietnam. There has never been a war, feud or hatred between 
the Vietnamese due to religious causes, although the Vietnamese 
have strong religious faith. 


The three traditional religions imported from China (Buddhism, 
Confucianism and Taoism) have coexisted peacefully for nearly 

a thousand years. Some dynasties even made a state religion out 
of one (such as Buddhism in the Ly dynasty, and Confucianism in 
the Le dynasty), but such official veneration did not lead to 
discrimination against or oppression of other religions. 


The oppression and persecution of Catholics under the Nguyen 
dynasty during the 19th century was entirely due to the misunder- 
standing caused by foreign missionaries of that time following 
foreign political intervention in the internal affairs of Vietnam, 
and their being accomplices of Western aggression. Nothing could 
be more distant and absurd to the Vietnamese than religious fana- 
ticism leading to fratricide for relidqious and philosophical 
reasons. Nothing could be more alien to them than the doc ton 
attitude - belief that one's own belief in the field of religion 
or philosophy is the only way, the superior way. 


It is commonly believed by the Vietnamese that each religion has 
part of the truth and that none can say that it has all of the 
truth. But the Catholics, and later the Marxists, imported this 
monolithic attitude of superiority (as opposed to a wider accep- 
tance of another's beliefs or points of view) and for so long as 
they do not renounce it, reconciliation will remain a difficult 
task to accomplish. 


13. The realities of the political struggle will teach dialogue 
to the Communists, just as they have learned it in Western so- 
cieties. But reality is the only reason for them to accept the 
necessity of dialogue. 
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The Catholics - and Christians in general - have deeper and better 
reasons for dialogue and reconciliation because Christianity is 
the religion of dialogue and reconciliation. The Bible may be 
looked at as an ongoing dialogue, through the history of a chosen 
people, between God and Man, in which He gradually disclosed to 
man His identity. In this dialogue God always made the first 

step, tried to talk to man and finally chose the best and humb- 
lest way in personally coming to reveal Himself to man, and 
"pitching his tent among us". (Jn. 1:14) 


The Bible may also be interpreted as a process or record of con- 
tinuous reconciliation, through the history of the chosen nation, 
between God and man. In this reconciliation, God always made the 
first step, expressing love first and forgiving first. And recon- 
ciliation was achieved on the Cross when Christ accepted death 

to atone for the sins of men, so that man may overcome his sins 
and be reconciled with God. 


As a symbol of reconciliation between God and man, the cross 

also symbolizes the reconciliation between men. From then on, the 
basic rule guiding relationships between men is love. To love is 
to love our enemy (Lk. 6:35); to love is to die for those we love 
(Jn. 15:13). Love requires the destruction of all the barriers 
separating the people - the walls of prejudice, discrimination 
and vanity. The entire life of Christ can be considered as a 
challenge against these barriers, particularly the barriers be- 
tween the Jews and the non-believers, between the orthodox Jews 
and those considered as "renegades", between the men who con- 
sidered themselves as ethical and those considered as sinful, as 
that people can be reconciled with one another. 


In this meaning, reconciliation is the basic mission of the 
Christian. As St. Paul wrote: "All this is from God, who through 
Christ reconciled us to himself and gave us the ministry of re- 
conciliation? =(2Eeor.? 52:18) 


How can the followers of a religion, the basic nature of which 
is reconciliation, refuse or fear reconciliation? It is a pity, 
but throughout the Vietnam war the people most strongly opposed 
to reconciliation have been primarily the Catholics. And now, 
two years after the signing of the Paris Agreement, when recon- 
ciliation has been openly approved and signed, the majority of 
Vietnamese Catholics still refuse to accept this solution. More 
than this, the Catholic hierarchy in general has done nothing to 
prepare and guide the Catholic community in this direction. 


Only in the Diocese of Saigon has there been an attempt by Father 
Huynh Van Nghi, head of Tan Dinh Parish and now Auxiliary Bishop. 
He has organized a series of seminars on reconciliation under the 
sponsorship of the Saigon Archbishop. These seminars caused many 
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repercussions and won the support of non-Catholics, but after- 
wards, there was no further effort. 


It is time for the Catholic Church in Vietnam to make its choice: 
either is plunges its head into the sand like an ostrich in order 
to preserve its obsolete and immoral privileges, or it faces 
reality, prepares for the future and, together with other Viet- 
namese, it contributes to the building of this future in a trend 
consistent with the teachings of the Gospel. Choosing between 


these attitudes is actually choosing between the wor ship of the 
Golden Calf and the worship of God. 


VI. CONCLUSION 


14. In any human conflict, reconciliation is almost alwavs the 
last solution that the conflicting parties are willing to accept, 
after having recourse to all opportunities and hopes to defeat 
the adversary. It is sad to note that the closer the adversaries 
are, the more difficult the reconciliation will be. It is easier 
to reconcile two opposing nations than two opposing groups within 
a nation and it is easier to reconcile two strangers than-two 
brothers. 


In history no civil war has really been ended by a successful 
reconciliation. Reconciliation in this case usually consists of 
a truce. 


In particular the conflicts between anti-communists and communists 
have not so far been settled by reconciliation, even in democratic 
and free countries where conditions are most favorable to dialo- 
gue involving both sides. Because the communists advocate revo- 
lution and the non-communists advocate counter-revolution, the 
presence of one side virtually requires the absence of the other. 
In free and democratic countries this conflict only occurs in 

the political arena because these countries have built viable 
institutions and have eliminated the temptations for both sides 

to exert fascist dictatorship or to resort to armed revolution. 


In Vietnam the armed conflict has lasted for nearly 30 years, and 
in South Vietnam today there are not only two political parties 
or two sides, but there are two conflicting governments and ar- 
mies. 


In Vietnam, war has very nearly become a normal condition: an 
entire generation has known nothing but war. This generation has 
never experienced peace, while the older generations can only 
recall peace as a vague and distant memory. For nearly 30 years 
the propaganda machines of each side has painted the most horrible 
picture of the other side. And any propaganda, no matter how 
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absurd it may be, is effective if it is repeated. For nearly 30 
years those who live on this side have never had a chance to see, 
let alone talk to, the people living on the other side. The only 
times they can meet one another are when they are engaged in 
hand-to-hand combat - or as bodies left behind on the battle- 
field. 


Under such circumstances, reconciliation in Vietnam is a task 
nearly beyond the capabilities of men. 


The purpose of this paper is to show that reconciliation in Viet- 
nam (and in Vietnam alone) between anti-communists and communists 
is not a hollow concept, but that it may have objective bases on 
which to become reality. 


When the United States sent troops to Vietnam in 1965, no one 
except the Vietnamese dared think it would fail. In July of that 
year a number of Vietnamese intellectuals (including the author) 
sent to US intellectuals a memorandum in which they predicted 

that due to particular international and domestic conditions, the 
United States would never achieve victory, even if it escalated 
the war and attacked North Vietnam, and that finally it would have 
to leave the country like the French before. 


The failure of the United States after eight years of fighting 

in hardship and difficulties and with the most sophisticated wea- 
pons and materials is only possible in Vietnam and can only be 
understood in the context of Vietnamese history. 


Similarly, reconciliation between anti-communists and communists 
in Vietnam, which is more difficult than any other reconciliation, 
can only succeed if it is attempted within the context of Viet- 
namese history. 


15. Regardless, those who advocate reconciliation have little 
cheice but to do their best in order that the reconciliation 
succeeds. In order for this to happen, we must begin with the 
implementation of the Paris Agreement. And as was stated earlier 
in this paper, the process of reconciliation can only be effected 
if the Paris Agreement is implemented. 


The basic condition for this Agreement to be implemented is that 
the United States must change its entire Vietnam policy. To date 
this policy still remains the Vietnamization of the war, not the 
Vietnamization of peace. 


To Vietnamize peace, we must have a new right with enough* courage 
and self-confidence to assume the responsibility for implementing 
the Paris Agreement, not in the capacity of being a representative 
of the United States, but as a component of the Vietnamese people. 


- 15 - 


The United States must accept this basic change, i.e. it must 
remain outside of the Vietnam affair once the Paris Agreement is 
implemented. Only in this way will the United States be able to 
end its Vietnam nightmare without having a complex of guilt. 


What happens after that will be the business of the Vietnamese, 


January 13, 1975 


Ly Chanh Trung 
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